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We are the ones who transform. We are like corn, like an
evolving teocintle®®, which leads us to choose what is good,
what nourishes us. We are like a molito®, like a nutritious
meal which enriches the breast milk that nourishes children.
What if we were a plant? Exercise from the writing workshop
Harvesting the Words

Our Mother Earth is abundance, life, and dignity

We write from the Huasteca; Our Mother Earth guided our steps
until we found one another. We are the ones who transform, while
keeping tradition alive in our hands: textile art, traditional medicine,
ancestral cuisine, the act of sowing, harvesting, feeding ourselves,
cultivating our word.

Our past stories exist; we walk together because our companionship
brings us closer to our noh newilistlij, that is, to our deepest longing
as we call it in Néhuatl. We resist because we feel the changes
in the dry weeping of our Mother Earth, in the spring waters that
cry out their desperation to us. All of this is a consequence of the
environmental crisis; that is why, through our own forms of life, we
fight for climate justice.

We exist in Mexico on sacred territory which, in the words of the
Nahua communities, we call Huasteca or Huaxtecapan, «the sacred
on high.» Our Teenek sisters know it as T'sabal Teenek, «Land of the
Teenek Peoples.» This is where the story of Huitzitzili takes place,
who lived here when it still rained nine months a year. Every day she
roamed the forest, using giant leaves as umbrellas, leaping like a
little fawn. Her morning walk took her to the orange grove, which in
March and April formed a path of white flowers. In June, the coffee
trees bloomed, and the women would transform their flowers into
delicious coffee.

52) Tlalij, Yolojtli uan Nemililistlij A. C. (Tierra, Corazén y Vida) [Land, Heart and Life].
Saraleth Ramos made the compilation for this chapter. We got together to talk and
write: Felipa de Jesus Martinez Dolores, Maria del Carmen Ramos Pérez, Maria
Flora Pazaron Hernédndez, Maria Asuncién Guzmén, Ma. Valentina Aguilar Guz-
man and Hermelinda Vazquez Bautista.

53) An ancestral wild relative of maize or corn that still grows in the wild in some
regions.

54) Mole, a traditional dish made from corn and spices.

122



Huitzitzili continued to play in the large family courtyard and the
kitchen, where her aunts, mother, and grandmothers worked on the
magical transformation of what had been harvested. There, chickens
walked around with their chicks, along with a few ducks, pigs tied
to a tree, and the ornamental flowers the women planted so that
visitors’ energy would be cleansed upon entering.

For years, life went on. The rainy months refreshed nature, with
harvests that allowed them to live with dignity and celebrate Xantolo,
the great Festival of Day of the Dead, where entire families danced
with those who are here and those who have passed on. Back then,
every family had a guaranteed supply of fresh food: seven varieties
of plantains, mushrooms, soybeans, cornfields, beans, pumpkin,
chayote, and ejote [green beans].

Over time, life in Huitzitzili and the surrounding territory was forcibly
transformed. Actions driven from outside altered the rain cycles,
reduced production, and poisoned the plants. Since then, we have
been in a constant struggle for survival, abundance was gradually
being lost. In the midst of that disaster, we realized that building
harmony and the defense of a worthwhile life are noh newilistlij.
It is the only way to live and to bring life to our surroundings.

= i

Huichihuayan Springhead, Huehuetlan, San Luis Potosi, Mexico.
Photo: Saraleth Ramos
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Dispossession and exploitation from the Spanish invasion
to the present day

This dispossession did not begin yesterday. Since the misnamed
Conquest, these territories have been used to meet the needs of
the urban centers—always for the privileged: first the Spaniards,
then the creoles, who, from their estates, exploited the land with an
ambition that weakened its fertility. From 1527 to 1900, the forests
of Puebla were cut down. Querétaro and El Bajio suffered the same
fate, depleting the abundance of Our Mother Earth.

Today, a trace remains as evidence of the looting, the places that in
ancient times were named for their connection to water, such as the
Lakes of Cempoala—which in Nahuatl evokes some twenty lakes—
now reduced to very few. The same happened with San Juan de los
Lagos; only the wide bridges remain, recalling the great current and
flow of water.

All this ‘development’ requires new places to obtain water and food
for the cities, where most people simply turn on the tap or light
the stove without knowing where their water or fuel comes from, or
without realizing the harm their waste causes. Moreover, in addition
to these small actions that generate pollution, large corporations
also consume resources as if they were infinite.

Mohmatlani: the living memory of reciprocity that endures
in the planting.

The dispossession continues; our overexploited Mother Earth no
longer gives her abundant harvests to those once-fertile lands that
no longer even remember what they were. Meanwhile, we have
cared for our territories; we continue to bring our offerings and keep
treating Our Mother Earth with love. Our crops do not exploit her;
they nourish her, keep her alive, with clean water in our rivers. And
now that they have destroyed everything with their overexploitation,
they want to deprive us of the little we have left: the life of
our forests, the water, our communities. We have had to respond
frontally and make ourselves capable of sustaining life.
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Even though, like most Native peoples, we have been displaced
from our territories, we have not been displaced from our memory
or our traditional ways of life. With Our Mother Earth, we maintain
a living connection linked to a calendar of planting, caring, giving
thanks, and calling upon the water—as well as countless other
activities that we have carried out annually since ancient times.

Those of us who plant, from the moment we plan the sowing, go
with humility to see the Guardian of the Dance so that they may
accompany the family in the planting. We celebrate an act of
reciprocity with the Mohmatlani, which from Nahuatl to Spanish
translates as «nuestra mano» [our hand].

When we go to the Mohmatlani, we all bring seeds of corn, beans,
sesame, and others, as well as plants of papaya, plantain, camote
[sweet potatoes], and others; we place them on the embroidered
tablecloth we made for this occasion. We add candles, a copal
burner, flowers, and, above all, food: sugarcane rum, water, fruit
juices, and fruits that we will eat at the beginning and end of the
planting.
. i

Celebration of the beginning of the sowing time, Hermelinda Vazquez and
Dalia Rubio, Nahua women representing the Siwakinewej Tonati youth
group, from the Red de Mujeres. Photo: Yareli Rivera.
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The eldest granny lights the embers for the copal. The smoke rises,
and we are purified by it. Meanwhile, the rabelito (small violin), flutes,
tamborcito, jarana, and harp begin to play, harmoniously guiding
the dancers as they start the celebration with steps that mimic the
animals of the subtropical jungle where we live.

The eldest grandpa smokes the offerings we have placed for Our
Mother Earth in the four directions, calling out with great faith: Wait
Nanna, Wait Tata, nika ixtoken nuchi Tuknin, nuchi mohkonetsitsi,
ni mits maka noh tekitl... Thus begins the expression of gratitude
that guides the celebration. They serve a shot of cane rum: it is first
offered to Our Mother Earth, then to the four directions and the sky,
and finally to all of us as we proceed to bless the seeds with copal.

Granny opens the patlache (or bolim in Teenek), a large 40-cm
tamale made collectively by the women. It is offered to Mother Earth
and then to the people. We all approach with a papatla leaf, similar
to a banana leaf, to eat from there. We drink water and smoke the
offering. We begin before dawn. Every place where Mother Earth
receives the caress of the sowers brings us closer to achieving
the sowing. The heart has been seeded, the energy has been
harmonized. Huitzitzili and the children play to the rhythm of the
dances. Suddenly, the heat intensifies, clouds cover us, and small
drops caress our bodies and Our Mother Earth: The conception of
abundance begins! We all give thanks and leave the plot walking
in a line, as if our footsteps were still dancing to the rhythm of the
heartbeat of Our Mother Earth.

Climate Justice from above has not been just

This heartbeat that guides our steps is the very one that the capitalist
system ignores and threatens. Our planting ceremony, as described
above, is for us an act of climate justice itself. However, when so-
called «climate justice» is spoken of from above, far from being just,
it has been an empty promise. We return to words that resonate
with us from the World Conference of the Peoples Against Climate
Change, held in Cochabamba, Bolivia—far from our territories—but
in its declaration, the words connect with our reality:
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Soledad Guerrero and Tomasa Cruz Guerrero, mother and

Today, our Mother Earth is wounded,
and the future of humanity is in danger.
Corporations and governments make us
discuss climate change as merely a rise
in temperature without questioning the
cause, which is the capitalist system. We
are confronting the terminal crisis of the
patriarchal civilizational model based on
the subjugation and destruction of human
beings and nature [...] Under capitalism,
Mother Earth becomes merely a source of
raw materials, and human beings become
means of production and consumers—
people valued for what they have rather
than for who they are. (World People’s
Conference on Climate Change and the
Rights of Mother Earth, 2010)
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the Teenek people. Photo: Saraleth Ramos



Faced with this commodification of life, we had to take action,
strengthening community organization to minimize the gaps that
keep us from climate justice. We were fighting on three fronts: the
attempt to expropriate water to send it to Monterrey, the imposition
of fracking, and the struggle for our autonomy as Native peoples.

For defending our sister water—one of the most prized “assets”—
we are being questioned for not agreeing to send it to where our
families go to work. They lie to us, saying it's for the neighborhoods
where our children suffer from shortages. It's not enough for them to
take our underpaid products, to take the strength of our youth and
return them old, sick, or dead! Now they want the water! So that
when our exhausted bodies return, they will have nothing to drink
or eat.

Facing the threat of fracking and its gas pipeline, we shout our
outrage! We march and shout No to Fracking! They think they can
deceive us by saying that gas is a more sustainable option, but it
causes irreversible damage to our water quality, biodiversity, and
our health. The use of traditional wells would no longer be viable, as
our water would be filled with heavy metals; fracking would continue
to wound Our Mother Earth.

In 2018, to remove the gas pipeline, we invoked the Ley de Justicia
Indigena y Comunitaria de San Luis Potosi®. To defend life, it was
crucial to ally with sisters from other communities for a Ley Nacional
Indigena®. Although it was authorized in 2024, it is still insufficient.
Secondary laws need to be regulated, and the simulation of prior
consultations must be combated, especially when they are financed
by those with a stake in the projects or carried out without community
representation—actions that are part of the national movement for
the free determination and autonomy of Native peoples organized
within ALDEA.

55) Indigenous and Community Justice Law for the State of San Luis Potosi.
56) National Law on Indigenous Peoples.
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Our Unrecognized Work as Women

Women have always been part of revolutionary movements; we are
essential to achieving a life of dignity, as our Zapatista sisters say: we
build community. Although we are essential, the value of our work
in defending life is rarely acknowledged. Women'’s resistance has
had to forge a path not only against capitalist exploitation but also
against those who claim to fight alongside us.

At the same time, we have lost public spaces to commercialize our
activities, weakening the local economy. Even as mothers, we have
been judged for our ways of raising children, of showing love to our
daughters and sons. But we know that without us, no moment
of the struggle would have been sustained. There would be no
places to gather, no food, no organization, no calls to action—there
would be no community defending and loving our Mother Earth.

It was this exclusion that made us look inward and weave ourselves
into a Network of 35 women’s groups: artisans, embroiderers,
weavers, traditional cooks, medicine women, and rural producers.
Although the capitalist system continues to support exploitation, we
have our own ways of life, which allow us to remain united and
sustain spaces for reflection. The social and solidary economy is a
great framework for fostering ways of relating to one another: we
share supplies, hold collective sales, and participate in bartering;
we know that having our own means of livelihood is a cornerstone
of our farming.

This inward focus has strengthened us and our productive systems;
we have positioned our work rooted in tradition and vindicated the
wisdom of our grandmothers. We have gone beyond our region,
and we teach our language, demonstrating that this is the first act
of resistance we undertake as grandmothers, mothers, aunts, and
sisters. We claim our voice and position ourselves where we are seen
and can make demands. Because now we fight for our territory, for
the health of our bodies, for noh newilistlij—we will never again
fight from a place of scarcity; we resist from the abundance of
our territories!
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And that's how we formed alliances and took to the streets. Now we
see women in positions of power and authority organizing actions
such as the inter-community march on March 8 (8M). We gathered
and called for the march without government involvement, relying
solely on community leadership. We marched in one community, and
women from five other communities joined us. We came together—
children, youth, grandmas, and women—all of us needing to be
seen, knowing we had each other’s backs. As we walked the streets,
we saw those who couldn’t come out to march leaning out of their
windows. The young women participated with messages urging us
not to tolerate the situations they've experienced in their daily lives.

First 8M action summoned by women who are authorities in the Native
communities of Tampemocho, La Laja, Tanchachin, Camarones and La
Morena, Municipality of Aquismén. Young Teneek women with their
banners after working together and getting organized for the march.
Photo: Nydia Morales.
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Today, young women are marching for their rights; together, we
are taking our place in decision-making; today, we are walking for
economic autonomy and celebrating our political participation.

Today, we see the rewards in the young people who are organizing
in their communities and influencing community regulations. We
see girls whose newilistlij is to be important in their communities
because today they learned that it is important to be a woman—
to be a Native woman.

References:

* Chamber of Deputies. (2021). Bill to amend Atrticle 2 of the
Political Constitution of the United Mexican States [PDF].

Legislative Information System. https://sil.gobernacion.gob.
mx/Archivos/Documentos/2021/02/asun_4137189 20210210

1612984970.pdf

*  World People’s Conference on Climate Change and the Rights
of Mother Earth. (2010). Selected Speeches and Documents
[PDF] https://biblioteca-repositorio.clacso.edu.ar/bitstream/
CLACSO/249256/1/Conferencia-mundialpueblos.pdf
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Roots and hope: more than a decade walking with
the movements for the defense of the territory,
and for Socio-Environmental and Climate Justice

Urgent Action Fund for Latin America and the
Caribbean (FAU LAC)*
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We are wet earth, soaked by the rain that nourishes us and plants
hope. We are food cooked on the campfire,

with ingredients we harvest with our own hands.

We are passion fruit /célala/ chinola/ granadilla/ parchita/ curuba tacso—a
fruit with many names, a symbol of our diversity and of the

different territories we inhabit.

We are leaves, that turn green with life and that wither as time goes by.
We are a blanket of herbs that accompanies, soothes, and enables.

We are a coconut palm, planted from ancestral wisdom.

We are mycelium, taking and spreading roots,

creating and strengthening connections.

We are a spiral weave, uniting from our

individualities for a collective feminist commitment

by us, all of us, and our territories.

Collective sentipensamiento®® by FAU LAC

In Latin America and the Caribbean, colonization and extractivism
have been historical processes of physical, spiritual, and biocultural
dispossession, which have particularly affected racialized
communities. This dispossession has permanently sought to make
invisible and erase stories, identities, practices, and wisdom deeply
rooted in these territories. However, despite these attempts, they
still persist.

Today, socio-environmental conflicts are intensifying, and human
rights defenders face multiple overlapping crises, worsened by
the severe crisis of the democracy model that instrumentalizes and
dismantles the states in favor of big capital in various countries
across the region, and by the disproportionate impacts of the climate
crisis. Likewise, there has been a rapid emergence of hegemonic
narratives and technical positions on the climate crisis, promoted
by corporate interests in the Global North. These narratives

57) Written by Maite Smet, Bodies and Territories Program, with the contributions
and insights from the FAU LAC team.

58) Sentipensamiento (feeling-thinking) refers to a way of knowing that integrates
emotion, reason, lived experience, and collective practice. It challenges the sepa-
ration of feeling from thinking and affirms knowledge as relational, embodied, and
rooted in community.
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influence climate finance without addressing the needs or demands
of local communities, and promote false solutions® that hide the
responsibility of those who are accelerating the climate crisis.

Social and feminist movements in Latin America and the Caribbean—
particularly Native, Afro-descendant, campesina and coastal
communities—are powerful agents for the transformation of systems
of injustice, inequality, and dispossession. The Urgent Action Fund
for Latin America and the Caribbean (FAU LAC) recognizes the
fundamental and rooted role that these movements have played and
continue to play in the defense and protection of life and territories.
They not only articulate struggles of denunciation or resistance
against dispossession, but also build collective, comprehensive,
and community-based proposals to dignify life and focus on other
possible presents and futures in response to the climate crisis. These
proposals are based on collective care, the Buen Vivir®®, as well as
the protection and defense of ecosystems.

In light of this situation, diverse organizations and funds—both
regional and global—are working to support movements and
human rights defenders, seeking to secure resources and support
that contribute to the sustainability of their struggles. The FAU LAC
is a regional feminist fund that contributes to the strengthening of
movements led by women, trans and non-binary people, through
agile and appropriate support in contexts of risk and opportunity,
focused on protection, comprehensive security and collective care.

59) False climate solutions are deceptive proposals that, through environmental dis-
course and false innovation, perpetuate overconsumption, fossil fuel dependence,
and the hoarding of wealth — all in the absence of transparency, participation, and
real democracy. They often promote concepts such as the green economy, carbon
offsetting, synthetic fuels, and nature-based solutions. (Latin American and Caribbean
Platform for Climate Justice & Global Campaign for Climate Justice, 2023).

60) Buen Vivir is a concept rooted in the worldviews of Indigenous peoples across the
Andes that understands well-being as living in balance and reciprocity with the com-
munity, the natural world, and the spiritual realm. It emphasizes collective flourishing
over individual accumulation.
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This chapter aims to share the journey taken by FAU LAC in
accompanying movements that protect and defend territories and
fight for socio-environmental and climate justice. Along the way, FAU
LAC has been guided by attentive listening, dialogue and learning,
as well as by the building of networks that strengthen collective
action.

Diverse wisdom has been generated and consolidated in order
to provide support that accompanies political action, social
mobilization, advocacy, organizational strengthening, and the
sustainability of movements throughout the region.

At the same time, this journey has prompted FAU LAC to critically
reflect on its role as a feminist fund and its practices. It recognizes
its political responsibility to contribute to transforming the financing
system for socio-environmental and climate justice, by placing the
realities, wisdom, and territorial proposals—particularly those of
women, trans and non-binary communities—at the center. This
chapter also seeks to share how FAU LAC understands and carries
out its feminist work, supporting those who defend territories and
strive for a dignified life within them.

Defending the territory: a priority placed at the center
from the very beginning

In the face of escalating threats and attacks against women territorial
defenders, and in direct response to requests for Rapid Response
Grants (61), in 2013 FAU LAC created the Mujeres, Territorio y
Medio Ambiente [Women, Territory, and Environment] Initiative — a
collaborative space for coordination, advocacy, and the co-creation
of knowledge with feminist and territorial organizations.

As a result of these partnerships, key publications®' were produced
with a feminist, decolonial, and comprehensive approach, which
today form a fundamental basis for the fund’s work and critical

61) See References.
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reflection as it supports movements for socio-environmental and
climate justice in the region.

An important milestone of this Initiative was the collective
elaboration of the Regional Report “Modalidades de criminalizacién

a defensoras del territorio y limitaciones a la efectiva participacion

de mujeres defensoras de derechos ambientales, los territorios y la
naturaleza en las Américas”%* published in 2015 and updated in 2016

in collaboration with 12 women’s and feminist organizations and
funds®?. This report, presented to the Inter-American Commission on
Human Rights (IACHR), at its first thematic hearing and subsequently
cited, set a key precedent in the recognition of the specific forms of
violence faced by women defenders of the territory.

As a result of this collaborative effort, various key regional platforms
were pushed forward to collectively reflect on the role of care in the
defense of territories. This first step marked the beginning of the
recognition and appreciation of protection, comprehensive security,
and collective care as an essential political and community strategy
for the sustainability of life and the continuity of social movements.

Within this framework, in 2019 the FAU LAC launched
CUIDANDERAS®, a web series that tells the stories of Latin American
women defenders committed to caring for their territories, healing
their bodies, and resisting extractivist and racist models in Bolivia,®
Colombia, and Ecuador.

62) Forms of criminalization of Women Defenders of the Territory and limitations on
the effective participation of Women Defenders of Environmental Rights, Territories,
and Nature in the Americas

63) FAU LAC, the Fondo de Mujeres del Sur (FMS) , Alquimia Fund, la Unién Lati-
noamericana de Mujeres (Red ULAM), the Association for Women'’s Rights in Develo-
pment (AWID), Asociadas por lo Justo (JASS), Iniciativa Mesoamericana de Mujeres
Defensoras de Derechos Humanos, the organizations Accion Ecolégica of Ecuador,
Madres de ltuzaingé of Argentina, Coordinadora Nacional de Organizaciones de Mu-
jeres Trabajadoras Rurales - CONAMURI- of Paraguay, and Mujeres Defensoras del
Rio Pilmaiken of Chile.

64) Aword that combines “cuidadoras” (caregivers) and “curanderas” (ancestral hea-
lers).

65) The chapter "Cuidanderas: Hermanas del Altiplano” (Cuidanderas: Sisters of the
Altiplano)” received the Berta Caceres Award at the 5th Edition of the Dona’m Cine
International Feminist Short Film.
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The Initiative was consolidated as the Women and Territories
Program in 2016, in a context marked by the assassination of Lenca
Native defender Berta Céceres. This event, which shook social and
feminist movements across the region, reaffirmed the urgency of
creating a strategic program to support the defense and protection
of territories, centered on the voices and struggles of women, trans
and non-binary people. The program emerged as a complement
to long-term environmental and climate financing sources,
offering agile, adaptable, and immediate resources to reinforce
fundamental strategies and specific ongoing actions for the defense
and protection of territory, strengthening the leadership and visibility
of women, trans and non-binary people in these struggles.

In its first year, the program took a small but significant step: it
awarded six grants in five countries, and year after year, the program
grew notonly in terms of reach but also in depth. In 2020, in response
to the specific context of the COVID-19 pandemic (FAU LAC, 2021),
the number of grants increased significantly to more than twenty, a
practice that has continued annually to the present day. Through the
program, we have reached thirteen countries in Latin America and,
since 2024, the Caribbean as well®, recognizing the specific impacts
of the climate crisis on the island region. The program’s evolution
has been guided by a regional analysis, prioritizing territories in
highly volatile socio-democratic contexts, marked by an increasing
extractivist pressure, a constant intensification of environmental and
climate impacts, and the proliferation of false climate solutions.

Between 2016 and 2024, 170 Bodies and Territories Grants®’
(formerly known as Strategic Grants) were awarded to organizations
led by women and/or trans and non-binary people from diverse
peoples and communities: Native, Afro-descendant, Black, Raizal,
fishing, Quilombola, riverine, campesina, urban, mining, rural,

66) Countries in Latin America: Argentina, Bolivia, Brazil, Colombia, Chile, Ecuador,
Honduras, Guatemala, Mexico, Nicaragua, Paraguay, Peru, and El Salvador. Countries
in the Caribbean: Haiti, Puerto Rico, and the Dominican Republic.

67) Atthe same time, between 2010 and 2024, we have awarded more than 540 Rapid
Response Grants focused on “Environmental Justice/defense of territories, common
goods, and nature.”
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environmentalist, feminist, journalist, artisan, among others.
These grants have helped strengthen the political work of these
organizations through processes of documentation and participatory
analysis, community communication, and advocacy; experiences
of intersectional resistance in the territories; organizational and
community training on environmental and territorial rights and
climate justice; territorial and food sovereignty, including the revival
of languages, ancestral wisdom and practices; and the building of
networks of care and solidarity to ensure a dignified presence in the
territories.

The commitment to Collective Care in the defense of
territory, socio-environmental justice, and climate justice

For FAU LAC, collective care in the protection and defense of
territories constitutes a political and strategic commitment in the face
of environmental and climate crises. This approach is fundamental to
the sustainability of activist movements, as well as to the processes
of healing and regeneration of ecosystems. However, this dimension
remains widely neglected in environmental and climate financing,
although it represents an urgent need for defenders and their
collective struggles.

Within the framework of the Bodies and Territories Grants,
organizations are invited to allocate a portion of the funding to
collective care initiatives, such as spiritual protection actions,
relaxation retreats, recreational activities, digital care initiatives,
self-care and collective care sessions, the development and
implementation of protection guidelines, and ancestral healing
ceremonies in collaboration with the territories, all of which promote
the comprehensive well-being of their members.”
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Collective care initiatives are defined by and for the organizations
themselves and make possible—especially in contexts of
exhaustion, precariousness, and violence—to sow and cultivate

the importance of protection, comprehensive security, and care
as transverse elements for the sustainability of personal and
collective life, as well as the connection to the earth and life-
sustaining networks.

FAU LAC also organizes and facilitates spaces to support
organizations and collectives, with the aim of creating moments of
pause and rest, as well as opportunities for exchanging reflections,
strategies, and possibilities from movements related to protection,
comprehensive security, and collective care. The first AcuerpaFAU,
held in 2023, brought together thirteen organizations of women,
trans and non-binary people that defend the territory in the face of
mining, agricultural, and infrastructure megaprojects in the Yucatan
Peninsula, Mexico.

During this gathering, there was a sharing of strategies for resistance
and collective organization in the face of the multiple crises being
confronted, and care and healing were prioritized in response to
violence and human rights violations in the region.

FAU LAC prioritizes collective care as a fundamental strategy for
sustainable activism in the defense and protection of territory and

the struggle for socio-environmental and climate justice.
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Listening and Reflecting to Act with Political Coherence

Through the Bodies and Territories Program, FAU LAC promotes
processes of reflection for strengthening its work according to the
realities of movements facing socio-environmental and climate
crises.

In 2023, by listening to the various narratives around the crisis and
climate justice—and recognizing the urgency of mobilizing more
resources for movements defending their territories—FAU LAC
facilitated the Learning Group on Climate Justice and Genderé.
This space brought together thirteen organizations led by women,
trans and non-binary people with the aim of listening to those who
inhabit the territories, and learning from and with them. Through
this collective work, the group went further into the importance of
safeguarding territorial narratives, wisdom, and perspectives on how
climate justice is experienced in different parts of Latin America and
the Caribbean, recognizing them as non-hegemonic voices in current
climate debates. From this process and stance, the collective of
participating organizations proposed writing and publishing this
book as a living and rooted response to the climate crisis.

The proposal was conceived as a collaboratively authored book, in
which FAU LAC was just one organization among many in the process.
This required questioning and transforming its role, taking a step
back to prioritize the autonomy, leadership, and power of territorial
organizations and collectives, while ensuring the co-creation and co-
facilitation of the process. This decision fostered a more horizontal
dynamic, coordinated by a group with representatives from three
participating organizations®”, and grounded in consensus-based
decision-making, mutual learning, and the recognition of situated
wisdom. At the same time, it involved adopting a slower pace—
different from the usual institutional rhythm—but one that allowed

68) For more information about the Climate and Gender Justice Learning Group,
we invite you to read the chapter 1: “Climate Justice from collective rebellion and
writings by women, trans and non-binary people”

69) The coordination group included participants from FAU LAC, Marcha Mundial de
Mujeres Macronorte from Peru and Tlalij AC from Mexico.
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for the emergence of new outcomes and collectively guided the
process’s development.

Through this process, FAU LAC significantly strengthened its stance
and political understanding—both institutionally and collectively—
regarding the climate crisis, which has become a transversal area in
its impact and resource mobilization strategies. The fund recognizes
that the climate crisis disproportionately affects the various
territories of Latin America and the Caribbean. Therefore, it reaffirms
the importance of centering and strengthening collective and
community-based proposals for the Buen Vivir of all, added to the
care and protection of our ecosystems, as an urgent and necessary
response to these impacts.

This understanding and commitment inspired a specific cycle
of the Bodies and Territories Grants in 2025, titled «Raices Vivas
contra la Crisis Climética — Re-existencias y respuestas desde los
territorios’®, this call for proposals targeted organizations defending
their territories against false climate solutions and environmental
disasters exacerbated by the impacts of the climate crisis. These
organizations were identified and invited to participate through
referrals from FAU LAC's networks and allied contacts working for
socio-environmental and climate justice. Through this approach, the
aim was to break with the logic of competition for access to funds
and, instead, reach communities more directly and organizations led
by women, trans and non-binary people who face higher risks in
defending and protecting their territories, and who, from their own
contexts, are fostering living solutions and setting precedents in the
region addressing the climate crisis.

Another significant step taken by the Bodies and Territories Program
has been the acknowledgment and intentional commitment to the
intersectional struggles that link environmental, climate, social,
and gender justice—which are essential for imagining, building,
and strengthening possible present and future realities in the face

70) Living Roots Against the Climate Crisis — Re-existences and Responses from the
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of environmental collapse and climate crises. In 2024, FAU LAC
decided to rename the program Bodies and Territories, with the
aim of making visible and ensuring the safe participation of trans
and non-binary communities. By 2025, FAU LAC launched a specific
cycle of Bodies and Territories Grants for organizations led by trans
and non-binary people engaged in territorial defense—who are also
part of Native and Afro-descendant peoples as well as campesina,
fishing, and riverside communities—with a commitment to continue
prioritizing resources for these communities in the years to come.

This journey has led FAU LAC to recognize, question, and transform
its practices and positioning as a fund, grounded in a committed
feminism and collective responsibility. Its role goes beyond
transparently raising and distributing resources: the fund seeks
to actively influence the transformation of the environmental
and climate financing system, currently shaped by capitalist,
extractivist, and colonial logics. The fund actively participates in
spaces for coordination and political impact, such as the Urgent
Action Sister Funds (UAFs) Consortium, GAGGA (Global Alliance for
Green and Gender Action), and CLIMA, to promote fair, accessible,

dignified, and transformative financing that recognizes, values, and
supports territorial and environmental struggles led by women,
trans and non-binary people. Transforming financing also means
transforming power.

Through its feminist work, FAU LAC has steadfastly stood
alongside movements and communities in their territories as they
resist, recognizing their wisdom, supporting their struggles, and
committing to a transformation centered on collective care. Based
on this commitment, it reaffirms its intention to continue mobilizing
adequate and flexible resources to strengthen political processes
of collective, community, and territorial transformation that situate
alternative present and possible futures in the face of the climate
crisis.

Finally, the fund seeks to establish itself as a close political ally that
acts through critical listening, amplifies the voices and experiences
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of the territories, and facilitates processes without imposition.
Likewise, it remains committed to building networks and strategic
alliances with those who share the urgency of transforming the
financing system and placing struggles for socio-environmental,
climate, gender, and territorial justice at the center, thereby sowing
the seeds that will take root and sustain the future.

From our feminist perspective:

... we offer close, respectful, and supportive accompaniment. We
do so from a situated standpoint, providing support through active
listening and trust. ...we respect the autonomy of movements,
recognizing that each process has its own rhythm, context, and
wisdom.

... we facilitate access to flexible and agile resources to support
the initiatives and decisions of movements. They know what they
need, how, and when.

... we place collective care, safety, and comprehensive protection
at the center, not only as strategies of resistance, but as
fundamental conditions for sustaining life and activism in deeply
patriarchal, colonialist, and extractivist contexts.

... we honor and highlight ancestral wisdom and living proposals
that build more fair worlds, with care for the earth and communities
at the center.

we prioritize and promote diverse and intergenerational
leadership, because we believe in the power of weaving together
what already exists, what has been, and what may come.

... we approach this with a holisticand comprehensive perspective,
recognizing that being a person who defends the territory is not
the only role played by women, trans and non-binary people, but
it is one that carries enormous risks, especially in Latin America
and the Caribbean.

Collective Sentipensamiento of FAU LAC
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Glossary:

Throughout this book, we retain certain concepts in their original
language to preserve the histories, worldviews, and political
traditions they embody. This glossary offers brief definitions to
support readers while honoring the richness of these terms.

Buen Vivir is a concept rooted in the worldviews of Indigenous
peoples across the Andes that understands well-being as living
in balance and reciprocity with the community, the natural world,
and the spiritual realm. It emphasizes collective flourishing over
individual accumulation.

Campesinas refers to rural women whose lives and work are closely
connected to the land. Beyond agricultural production, the term
conveys relationships to territory, community, and ways of life.

Cimarronas refers to Black women who resisted enslavement and
colonial rule by escaping, organizing autonomous communities,
and sustaining collective forms of freedom. Today, the term is also
embraced by Afro-descendant feminist movements as a political
identity that honors this legacy of resistance, autonomy, and
community leadership.

Cipotillas is a Salvadoran term of affection for girls, conveying
care, familiarity, and a sense of belonging within the community.

Cuerpo-territorio (body-territory) is a concept used by Latin
American social movements to express the inseparable relationship
between body and territory. It understands the body as the first
territory and as part of the broader territory that sustains life.

Cuerpos-territorios (body-territories) refers to the understanding
that bodies and territories are inseparable and are shaped by
shared histories of violence, care, and resistance. Rooted in
Indigenous, Afro-descendant, and feminist movements in Latin

144



America, the concept affirms that protecting land and defending
bodily autonomy are interconnected struggles.

Cuidanderas is a neologism that combines cuidadoras (caregivers)
and curanderas (ancestral healers), expressing the inseparable
relationship between caregiving and healing.

Cujapa is a popular term from Colombia’s Pacific coast referring
to a woman recognized for her expertise, wisdom, or skill in

a particular craft or practice, especially a traditional midwife,
matriarch, or healer.

Desocadura refers to the breaking, dislocation, or movement of a
bone out of its normal position.

Juntanza is a term rooted in the experiences of Black communities
in Colombia that expresses gathering, dialogue, and collective
coordination. Today, it is widely used across feminist and social
movements to describe coming together as a practice of care,
solidarity, shared learning, and collective action.

Nawal is a Maya concept referring to the sacred spiritual energy
associated with people, places, and each day in the Maya calendar.
In ceremonial practice, the nawal of the day is understood to guide
reflection, relationships, and actions, connecting participants with
the natural and spiritual worlds.

Malaire, mal aire, or mal viento refers to an illness that arises when
a person comes into contact with harmful spiritual or environmental
forces that disturb the body’s balance, within traditional healing
practices in Colombia and across the Andean region. According

to these traditions, spirits are forms of energy carried by the air

or wind that can attach themselves to a person’s body anywhere,
especially in the hours before dawn.
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Palanzan refers to a traditional preparation of green plantain that
is boiled, left overnight, and eaten the next day after being roasted
or fried.

Pixab’ is a Maya concept referring to the ancestral counsel,
teachings, and ethical guidance passed down by elders through
dialogue and lived experience. It encompasses collective wisdom
that orients relationships among people, communities, the natural
world, and the spiritual realm.

Sentipensar is a Latin American concept that forms part of

the intellectual heritage of fishing communities in Colombia

and describes the inseparable relationship between feeling

and thinking. It suggests that knowledge emerges through the
integration of emotion, reflection, lived experience, and collective
relationships.

Territorio-cuerpo-tierra (territory-body-land) is a concept
developed by Indigenous and feminist movements in Latin
America that understands the body and the land as inseparable
territories shaped by interconnected histories of violence, care,
and resistance. It highlights that harm inflicted on territories is also
experienced through bodies and communities, and that defending
land is inseparable from defending life, bodily autonomy, and
collective well-being

Territorio-tierra (territory-land) refers to the understanding that
land and territory are inseparable. It recognizes land not only as
a physical space but also as the foundation of collective identity,
memory, culture, and relationships that sustain life.

Terruqueo is a term used in Peru to describe the practice of falsely
linking individuals, organizations, or social movements to terrorism
in order to discredit, stigmatize, or criminalize their organizing and
political participation.
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